












































historical and political writings (in relation to India) and has much to say of unsavoury intrigues and machinations,
which is fair enough; what irritates is the quite gratuitous barbs designed to belittle by insinuation. T think
particularly of the sarcastic asides involving the word "epic”. As if it followed that, to paraphrase Johnson-Shaw:
Macpherson is weak, Macpherson is wicked, therefore Fingal can safely be rubbished as a literary achievement.

Johnson’s relationship with William Shaw and his role in the sharpeming up of the latter’s polemic against
Macpherson is in fact the subject of Thomas M. Curley’s essay. The reproduction in facsimile of the Appendix to the
second edition of Shaw’s Enquiry is very welcome, and predisposes one to forgive Curley’s own parti pris. However,
taking Johnson’s side against Macpherson is one thing, manipulating or overlooking evidence, and committing errors
in order to do it, is quite another. It is true that Curley has read Thomson. This does not, however, prevent his essay
from bristling with inaccuracies and false emphases of which only a few may be listed here. It is quite simply false to
claim that Macpherson was the first to combine two distinct ballad traditions about Cuchullin and Finn (p. 377).
Macpherson did indeed boast of his manuscript finds (he was an extremely effective collector, as the holdings of the
National Library of Scotland testify), but he is usually careful never to suggest that more than a small part of his own
Ossianic poetry was derived from manuscript sources (see especially Blair’s Preface to the Fragments, the 1765
Preface to Fingal, and even the challenge thrown out to Johnson via McNicol in 1779 to inspect manuscripts
containing some of the poems of Ossian). Johnson’s obsession with manuscripts may well have come about as a
result of injudicious claims by Macpherson, but it is misleading to paraphrase him as suggesting that "Macpherson
should have appealed to oral tradition as the groundwork of his poems” (p. 385), for that is exactly what Macpherson
did. What Johnson says is that he should have stuck to that if he wanted to keep the deception going.

The fact is that at least two of Macpherson’s manuscripts did contain Ossianic poetry (some of which was seen by
Shaw, despite Curley’s assertion to the contrary on page 378); these were the Little Book of Clanranald (for whose
later mutilation he was not responsible), and his prize find, the Book of the Dean of Lismore. Of the latter we are
told by Curley that this was "perhaps what Macpherson palmed off as his alleged Gaelic source for Fingal, which he
characterised as being written in Saxon (actually a peculiar Irish) script” (p. 379). In the first place, by "Saxon"
Macpherson, like many of his contemporaries, would have meant Gaelic corr-litir; and in the second, he could not
have been referring to the Book of the Dean, since that is not written in any kind of Irish script, but in conventional
secretary-hand, and it is only the spelling which is "peculiar." Nor is it likely (pace Derick Thomson) that this was
what was exhibited at Becket’s shop in 1762. Becket does not say that Macpherson deposited ancient Gaelic
manuscripts with him; he refers to the "originals of Fingal," and anyone who cares to open Temora will find
Macpherson in 1763 claiming to have left “a copy of the originals," in other words transcripts in his own fair hand. It
is Macpherson, not Shaw, who first, and indeed repeatedly, speaks (albeit disparagingly) of the Ossianic ballads as
fifteenth-century productions, and that is indeed when most of them began to assume the form in which we now
konow them. Yet here Shaw, who merely takes over the dating, is credited with having discovered this (p. 379). On
page 381 Curley tells us that in Shaw’s .4n Analysis of the Galic Language "Fingal is even plundered for grammatical
illustrations of the language!" In fact, "Malvina’s Dream" is used to illustrate Gaelic prosody because, as Shaw
himself puts it, "these lines have beauties which the translation, notwithstanding its excellence, has not been able to
display." (But, of course, here again nothing which would allow Macpherson competence in anything, except perhaps
lying, may be admitted.)

It is all very well to say that the focus of criticism in Shaw’s Enquiry "eventually shifts from Macpherson to his chief
supporters, beginning with Hugh Blair, whom Johnson had already judged to be a victim of both Macpherson’s
duplicity and nationalistic self-deception” (p. 385). Blair, the gullible dupe, is a familiar enough figure. But it is very
curious that we are not told how Shaw gives credence to rumors that Ossian is in fact a "promiscuous production” of
Blair's and Macpherson’s. Still more curious is the treatment of the Percy episode. We are indeed told on page 388
of a "Scottish attempt to deccive Thomas Percy," and on the same page there is a reference to the Appendix’s
containing "eight more pages of correspondence bearing on Thomas Percy’s part in the controversy" (not reproduced
here). What we are not told is who is supposed to have been trying to pull the wool over Percy’s eyes, or who the
correspondence is from. As Curley knows, but his reader at this stage cannot, the culprits implicated here are none
other than Adam Ferguson and Hugh Blair himself. Admittedly, Curley is later obliged to mention this in a scarcely
conspicuous footnote to the facsimile of the Appendix (which again stresses Johnson’s belief in Blair’s innocence).

One is forced to ask why this episode, which is after all of more than marginal importance to the controversy as
argued in the Enguiry and Shaw-Johnson's Appendix, is glossed over in the main body of the text. If Hugh Blair,
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Book Reviews

Jennifer 1. Carter and Joan H. Pittock, eds. Aberdeen and the Enlightenment: Proceedings of A Conference Held at the
University of Aberdeen. Aberdeen: Aberdeen University Press, 1987, Pp. x + 438,

This volume is handsome, and generous--arguably to a fault. It collects, in a very attractive format, forty-two short
essays that originated as papers for presentation at a 1986 conference held as a complement--and something of a
forthright rejoinder--to the roughly contemporancous "IPSE" celebration, in Edinburgh, of the Scottish
Enlightenment in general.

The case could be made, however, that both the Edinburgh event and its resulting memorial volume--David
Daiches et al., A Hot-Bed of Genius--adopted a focus too narrow for a topic so controversial of definition and
difficult to capture as "the Scottish Enlightenment." The Aberdeen conference, and thus the volume under review
here, evidently emerged as an organized attempt to make just such a case, by broadening the customary geographical
focus that virtually reduces the Secottish Enlightenment to its manifestations in the national capital.

The forces of Aberdonian revisionism would also have the chronological focus broadened, for any sustained
attention to the complex relationships between the North-East and "the Enlightenment" necessarily leads to pressing
questions about the importance of certain events and other, general phenomena of the early eighteenth and late
seventeenth centuries as essential elements of the Scottish Enlightenment gestalt (if there was one).

Finally, even more interesting, perhaps, because most pointedly revisionist, is the third sense in which the
Aberdonian rejoinder calls for greater breadth: the Scottish Enlightenment comprised so much more than its
individual luminaries and its high-cultural achievements that to restrict one’s historical focus to them is to overlook
what was most important about "Enlightenment’ in Scotland to most of the very people who promoted or
encountered it, namely, its practical significance for the immediate community and for society at large.

Although these themes of Aberdonian revisionism are not everywhere in evidence throughout this motley
collection, they are themes obviously dear to the editors and to most (especially the most Aberdeen-minded) of the
authors represented. Moreover, I should hasten to add that, although the title of the volume does not convey it, this
collection is (as was its parent conference) avowedly devoted almost as much to the topic of umiversity culture
generally in Aberdeen during the Enlightenment era as to the overlapping but analytically distinct and more vexed
topic of the relationship between Aberdeen and the Enlightenment per se. Indeed, the editors could hardly be more
faithful in representing the predominant orientation of their volume when they, in effect, specify that the principal
relationship between eighteenth-century Aberdeen and the Enlightenment was a generalized didactic purpose that
functioned as the common denominator of the culture of both.

At the very least, it seems safe to say that it was didactic purposefulness that proved to be the key to the successful
exportation of the Aberdonian Enlightenment abroad, most notably to America. Thus the editors, in their
Introduction, articulate the prevailing concern of the volume and reveal the heart of the matter of the often elusive
historical topic their title announces when they write: "Students went from Aberdeen to the American and other
colonies to export not merely the Scottish system of education but the Aberdeen priorities and standards: an
awareness of the community and the individual’s responsibility to it, the mutual respect and responsibilities of family
and social life, and a reliance on education for the cultivation of moral worth and enlightened awareness which is the
basis of a truly civilised society.” (p. 5).

Still, for good or ill, each of the five sections into which the volume is divided exceeds, in the variety of its contents,
the concerns (central or otherwise) of the Aberdonian revisionist school. In fact, there are several essays among the
forty-two that have at most a tenuous bearing on anything specifically Aberdonian--or on “the Enlightenment," no
matter how broadly that term is construed.

Among the five sections of the volume, ironically, it is the first that suffers least from the problem of dizzying
variety in topics addressed. This section is entitled “The Enlightenment in Scotland and Abroad"; yet despite the
generic nature of that rubric, the section, from beginning to end, should carry along any reader who has an interest in
the history of the North-East--just as long as the reader also has some interest in politics, whether of the academic,
the civil, or the ecclesiastical variety. Framed by bracing historigraphical essays from the eminent and accomplished
revisionists Donald J. Withrington and Anand C. Chitnis, this section touches on topics ranging from the origins, to
the influences, lo the interpretation of the Aberdonian Enlightenment. It also touches on points of geography as
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historian. Haywood’s point that Ossian was a voice of the past making his present and past scems exactly right--all
the more so because he has explained Macpherson's often misunderstood strategy. His plan was "to make history"
with a thoroughly nationalist character while making it a fit subject of poetry. In doing so, Macpherson discovered
perfectly the desire of eighteenth-century Scots for a native epic.

Haywood bas not discovered new facts or altered the basic understanding of the Macpherson story. However, he
has explained clearly and analyzed thoroughly the contemporary historical atmosphetre that would sbape the writing
of history and historical fiction into our time. He has also done Macpherson scholarship a considerable service by
treating the poet and his work seriously and without prejudice.

Paul J. deGategno, North Carolina Wesleyan College

Ronald Hamowy, The Scottish Enlightenment and the Theory of Spontaneous Order. (Journal of the History of
Philosophy Monograph Series). Carbondale and Edwardsville: Southern Illinois University Press, 1987. Pp. xii + 65.

Ronald Hamowy’s short monograph is one that most students of cighteenth-century Scotland will find very useful.
It defines "the single most significant sociological contribution” made by enlightened Scots, documents ils presence in
the works of Hume, Smith, Ferguson, Kames, Reid, Miller, Gilbert Stuart, and Dugald Stewart, and tries to show
that they had an inadequate understanding of its potential as a bulwark for conservative views such as those that he
thinks were held by Burke. The sociological principle is “the theory of spontaneous order,” which "holds that the
social arrangements under which we live are of such a high order of complexity that they invariably take their form
not from deliberate calculation, but as the unintended consequences of countless individual actions, many of which
may be the result of instinct and habit" (p. 3). Social institutions of whatever sort (languages, laws, economic
arrangements, or morals) are, then, not the results of calculation but the spontaneous products of actions which had
other immediate aims and which were not necessarily purposive or rational. This theory of order allowed the Scots
to rid their social theories once and for all of the figure of the Legislator, just as it committed them to the belief “that
there exist certain social rules {e.g. those of justice] that are so complex that they are beyond the comprehension of
any mind and hence are not discernible by reason," an opinion which Hamowy says "derives from David Hume" (p.
6).

Though there were ancient Chinese and some modern statements of this doctrine, the author believes the Scots,
not Bossuet, Vico, or Mandeville, were its important proponents. Perhaps one should one should add to this list
Lucretius, whose early men "little by little had advanced life to its high plane” by thought, accident, instinct, and sheer
toil but at the same time had "stirred up from the lowest depths the great seething tide of war,” just as they had
produced languages, governments and the arts (On the Nature of Things, bk. 5). Like Vico, the Scots were familiar
with Lucretius’s work, which Thomas Blackwell, Jr. had used before Hume in order to structure his own account of
the ancient history of the Greeks, an account in which remedies for disorder produced the unintended consequences
of successive social orders and economies. Hamowy's thinkers may be less innovative than he belicves. With the
exception of Hume, they would also have seen the orders generated by human actions as providential. Dugald
Stewart could even find in "the inestimable treasure of new facts” produced by social, intellectual, and technical
discoveries a full confirmation of "the scripture prophecy . . . ‘Many shall go to and fro, and knowledge shall be
increased’.” The result was that "the Genius of the human race seems, all at once, to have awakened with renovated
and giant strength from his long sleep" (Dissertation, exhibiting a General View of the Frogress of . . . Philosophy).

It is useful to cite this passage for another reason. Stewart, like others in Hamowy's list, believed in the "spirit of
an age” or "a philosophic spirit” that also tended to assume the characteristics of a spontaneously generated order.
Empiricism and its methods formed something rather analogous to the economic order which was produced by
constant commerce among men given to bartering. Hamowy sticks almost exclusively to "social arrangements,” but
the ideological dimension of the thought of his subjects also deserves notice. Attending to that might help us to
answer the questions posed by Ian Ross in the Forward to this study: "How did the Scots come to adopt this theory
50 pervasively in the eighteenth century, and perhaps more importantly, why did they do so?" (p. xii). One answer
would be that it was because they still thought in religious, providential, and Calvinist terms. Perhaps that in the end
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of such men as John Millar, William Leechman, and Hugh Blair. As the case of Patrick Cuming and his son
demonstrates, Bute was even willing to sacrifice political expediency in order to get the best man into the right place.
Bute’s contribution to Scottish institutional culture, concludes Emerson, can best be put into perspective by
comparing his record with that of Henry Dundas. Virtually all of the latter’s appointments put politics before
teaching or scholarship.

As we have seen, Bute's twin role as English minister and Scottish patron raises significant questions about the
intellectual and political relationship between John Bull and Sister Peg. That this relationship could stimulate
sophisticated analysis is amply demonstrated in Scotland and England. The most challenging of the three
eighteenth-century contributions, John Robertson’s treatment of Andrew Fletcher of Saltoun, is nothing short of a
complete transformation of our current picture of one of the key player’s in the Union debate. By some regarded as
a Scottish patriot whose fame derives from his staunch opposition to the Union, by others dismissed as a shallow and
idiosyncratic writer, Fletcher becomes in Robertson’s nimble hands the creator of an "extraordinarily complex
intellectual artifice” that placed the debate on Scottish sovereignty and independence firmly within a cosmopolitan
framework. Such a framework can only be fully appreciated, Robertson suggests, when one takes Fletcher’s
supposedly utopian discussion in the overlooked Account of a Conversation very seriously indeed.

Put simply, Robertson argues that Fletcher should be regarded as a thinker trained in the classical republican
tradition who, in adapting the same in order to combat the claims of both Tommaso Campanella’s argument for a
universal Spanish monarchy and the potentially greater threat of an English commercial empire, drew on natural faw
theorists who delineated the proper relations between sovereign states. The concept of a balance of power between
equal regions, which Fletcher presented in his 4ccount, and which should be regarded as informing his opposition to
the Union, "was of juristic, even Pufendorfian origin,” Robertson argues. Fletcher’s marriage of civic humanist and
jurisprudential ideas has a striking resonance in light of recent debates between the proponents of civic humanism
and of natural law as vehicles for understanding eighteenth-century Scottish culture and the Enlightenment.

But it remains debatable whetber Fletcher’s "remarkable achievement" will bear the weight of all the subtleties and
ironies that Robertson ascribes to it. Those who have attempted to read Fletcher may not be as impressed by his
genius, and Robertson’s argument remains suggestive rather than conclusive. His admittedly fascinating evidence,
especially in the case of the Neopolitan imprint to Fletcher’s Discourso delle Cose di Spagna, requires considerably
more textual and contextnal evidence to support it. This, however, Robertson promises to provide in future
publications.

Whercas Robertson’s intriguing and timely essay asks us to consider a conjunction between the natural
jurisprudential and civic humanist approaches to eighteenth-century Scottish thought, Nicholas Phillipson’s "Politics,
Politeness and the Anglicisation of Early Eighteenth-Century Scottish Culture" attempts to occupy a different and
hotly disputed terrain. It is Phillipson’s contention that the key to a proper understanding of eighteenth-century
Scottish literary and intellectual life was its emphasis on practical moral interraction in the tradition of Addison’s
Spectator. 1t was Hume’s remarkable achievement, argues Phillipson, to recast the Spectator’s focus on communica-
tion and civility in terms of an enlightened defense of that increasingly commercial environment within which men
sought both to secure their own interest and to live peaceably with others.

But Hume did not thereby dismiss constitutional and institutional considerations, argues Phillipson. Rather, he
both continued and transcended the civic tradition of men like Andrew Fletcher, In his essay "The Idea of a Perfect
Commonwealth," for example, Hume espoused a basically Fletcherian doctrine of autonomous regions that could
securc maximum individual participation within a larger comnmercial universe. Unlike Fletcher, however, Hume was
an unqualified enthusiast of commerce and its ability to stimulate the very values of polite Stoicism that men like
Hume and Adam Smith so admired.

The genuine insights in Phillipson’s essay are obscurred, unfortunately, by a lack of appropriate references and
definitions. Much is made of the role of Addison’s Spectator, yet only three of its many hundreds of papers are cited
and, of these citations, two are from Mr. Spectator’s pantheon of odd and typical characters. Addison’s fascinating
blend of Stoic and Christian values is ignored, perhaps because its elaboration would weaken the case for his
relationship with the skeptic Hume. Morcover, the tensions between a highly differentiated modern society and
personal virtue, which obsessed the melancholic Addison, and which might help to explain a Scottish culture that
could explore primitivism as well as improvement, are never discussed.
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because ranged as full equals under the rubric of literature are nol only poets, novelists, dramatists, and biographers
but also antiquarians, historians, scicntists, and philosophers. Fictional and nonfictional genres here become part of
a single continuum explored from a variety of perspectives.

Some examples of the book’s contents indicate its range. On the one hand, there are essays dealing with
specifically literary topics: Alexander Kinghorn and Alexander Law on Allan Ramsay, Mary Jane Scott on James
Thomson, Kenneth Simpson on Tobias Smollett, F. W, Freeman on Robert Fergusson, Gordon Tursbull on James
Boswell, Alasdair Cameron on theater, and Carol McGuirk on Burns. Alongside these, however, we find essays on
less specifically literary topics, including Geoffrey Carnall on historical writing, Ian Ross on aesthetics, Thomas
Crawford on songs, and Derick Thomson on Gaelic poetry. Framing these cleven essays are seven others treating
themes and topics. The first three contributions to the book treat cultural and political issues from 1660 to the early
eighteenth century: Hugh Quston discusses the continuity of Scottish culture from the Restoration to the Union, Iain
Brown the problem of nationalism and antiquarianism after the Union, and Douglas Duncan the relationship of
scholarship and poiliteness in the early eighteenth century. The four concluding essays address the cultural context
of the later Enlightenment. These include Richard Sher on literature and the Church of Scotland, John Mullan on
the language of sentiment, John Christie on the culture of science, and Andrew Hook on Scotland and Romanticism.

This arrangement is not without its risks and frustrations. For example, one wishes for an essay on Hume as a
man of lelters, especially if this book is intended, as it appears to be, for students relatively new to the subject.
Having such a major figure discussed piecemeal in several essays may be decentering things too much. Similarly,
some lesser figures perhaps deserve extended treatment. James Macpherson, for instance, emerges in this book as
an important cultural (if not literary) figure, and one would have liked to see his significance explored more
coherently. Yet these are precisely the sorts of questions the book is intended to raise. It is a stimulus for further
exploration, not a definitive reference work designed to provide the "facts” of literary history. As such, it is a book no
one interested in eighteenth-century Scotland can afford to miss.

Jeffrey Smitten, Texas Tech University

Leah Leneman, Living in Atholl: A Social History of the Estates, 1685-1785. Edinburgh: Edinburgh University Press,
1986. Ppx + 244.

Dr. Leneman has quarried the Atholl Estate Papers and other local records to present a fascinating if inevitably
patchy picture of economic and social life in Perthshire in the eighteenth century. Straddling the Lowland-Highland
divide, there were marked differences between the two parts of the estate, not least in the use of Gaelic in the
Highland half, but overall under the paternalist regime of successive dukes on the one hand and the determination of
kirk sessions to keep a firm control over social and moral conduct on the other, the people of Atholl were generally
more prosperous and more law-abiding than their more northerly countrymen. As a contemporary noled, "the
Tenants . , . have a different Air from other Highlanders in the goodness of their Dress and the cheerfulness of their
Countenances.”" Consequently the Fifteen and more particularly the Forty-Five came as unwelcome disruptions to
most of the tenantry, despite their underlying Jacobite sympathies. Returning in 1745 from twenty-nine years exile
following his participation in the Fifteen, the Jacobite Marquis of Tullibardine temporarily occupied the ancestral
seat at Blair Atholl and assumed the title "Duke” William when his elder brother James, the second Duke, fled south.
He boasted that he could raise over 2,000 men for this Prince but in the end could only muster a few hundred
somewhat reluctant adherents, despite the brutal methods used. Duke James was similarly unsuccessful in raising
troops for the Government side.

Richard Scott, Edinburgh
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the story does not come until the 1820s and 30s, when a strong working class identity cmerged, the author shows that
the roots of that identity lay in the sporadic but highly significant activities of forgotten eighteenth-century
organizations such as the Edinburgh Journeymen Tailors’ Society.

Though Fraser takes care not to push his arguments further than his data will allow, he fills the book with
fascinating insights into the social structure of eighteenth-century Scotland. The transformation of masters and
journeymen in a particular trade from members of a unificd corporate body into antagonistic cmployers and workers;
the importance of the courts and paternalistic JP’s in resolving labor disputes; and the incessant pressure of
demographic redistribution are among the themes that recur again and again. All in all this pioncering book is yet
another indication of the leading roles being played by the history faculty at University of Strathclyde and the
Edinburgh publisher John Donald, Ltd. in raising the standards of Scottish social and economic history.

Richard B. Sher, New Jersey Institute of Technology

New ECSSS Members (May 1988)

Last spring’s newsletter printed a list of 122 members, most of whom have renewed their memberships this year.
The list below includes the names of 69 more members who have joined ECSSS during the past twelve months,
Institutional affiliations and fields of interest are noted when known.

Marcia Allentuck, Art/Lit, City U.of New York: literature and the arts

Yasuo Amoh, Econ, Kochi U. (Japan): SE; Smith & Ferguson

Andrew Argus-Smith, Hist

John Ashmead, Lit, Haverford (ret.): song; Burns

Barbara Benedict, Lit, Trinity College: John Home; sentimentalism & satire in the novel

Stefan Bielinski, Hist, New York State Museum: Scots in American communities

Dorothy Boyd-Rush, Hist, James Madison, Andrew Robertson; transplanted Scots; diaries

John D. Brims, Hist, St. Andrews U.: politics & society

W. A. Brogden, Arch, Aberdeen U.: architecture; landscape; urban design

Terence Brotherstone, Hist, Aberdeen U.: antecedants of Marxism & historiography in the SE
Callum Brown, Hist, Strathclyde U.: social & ecclesiastical history

Mary T. Cargill, Lit, Christian Brothers College: Smollett; Boswell; towns; architecture

Anand C. Chitnis, Hist, Stifing U.: social, political & inteliectual history

Henry C. Clark, Hist, Canisius College: moral theory & its relation to social thought

Hamilton E. Cochrane, Lit, Canisius College: Boswell

Dorothy Coleman, Phil, Bowdoin College/Hume Society: Hume

Margaret Crocco, Oak Knoll School (Summit, NJ)

A.J.G. Cummings, Hist, Strathclyde U.: York Buildings Company in economy & society

David Daiches, Lit: literature; culture

Melvin Dalgarno, Phil, Aberdeen U.: philosophy

Jennifer L. Davis, Hist, Old Dominion U.: ethnic studies; intellectual/social history; literature; women
John Davison, Mus, Haverford College: songs of Robert Burns

Paul Dickler, Hist, Neshaminy High Schoal (Doylestown, PA): SE; emigration

Jane B. Fagg, Hist, Arkansas College: Adam Ferguson

W. Hamish Fraser, Hist, Strathclyde U.: popular protest; workers’ movements

Frederick S. Gill, Scottish Historic & Research Society of the Delaware Valley: history; art; music
Mark Goldie, Hist, Cambridge U.: Scottish Catholic Enlightenment

Joseph Hamburger, Pol, Yale U.: James Mackintosh; Francis Jeffrey; Edinburgh Review; “invisible hand"
Ellen C. Haydar, Hist, Friends Select Schoal (Philadelphia, PA)

George A.KW. Hickrod, Ed, Scottish American Society of Central lllinois: education; America; "Whig" clans
Steve Hicks, Lit, James Madison U.: Walter Scott; James Thomson; aesthetics
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Renew Now for 1988-89--and Tell a Friend about ECSSS

In an effort to provide our members with the best possible service at the lowest possible cost, ECSSS has expanded
its newsletter while freezing our individual membership dues at just five U.S. dollars or four pounds sterling--payable
in either U.S. or UK. currency (institutional memberships: ten dollars or eight pounds).

Please help us to keep prices down by using this form to renew your subscription and by copying it for circulation
among other people who might be interested in joining. We would also appreciate it if members would bring our
society to the attention of their libraries.

If you wish to make a contribution to a fund being established to award an annual prize for the best publication(s)
in eighteenth-century Scottish studies, all donations will be greatly appreciated.

Name

Address

Institutional Position/Affiliation (if any)

Ficlds of Interest in 18th-Century Scottand

Checks should be made out to "ECSSS". Send membership form with fee to Richard B. Sher, Executive Secretary--
ECSSS, New Jersey Institute of Technology, Newark, NJ 07102, USA.

Eighteenth-Century Scotland
Department of Humanities

New Jersey Institute of Technology
Newark, NJ 07102 USA




